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The Mercies of God and the Deity of Christ (Part III) 

 
In part I I cited the concerns of the late S. Lewis Johnson, Jr. over the mentality that plagues some 
Biblical scholars to ignore or dismiss the fields of systematic and historical theology.  Recently, Carl 
Trueman, professor of Historical Theology and church history at Westminster Theological Seminary, 

echoed these very same concerns. “The battle cry of ‘Exegesis, exegesis, exegesis!’ that I hear coming 
from some sections of the evangelical world has its shortcomings here as well. Of course, exegesis is a 

basic element of all sound theology; but, like the foundations or frame of a house, if that’s all there is, 
you’re going to get wet, very wet, when it rains. It can lead to a fragmentary approach to the Bible which 

never sees the whole picture, or the priorities which exist within the overall witness of scripture. It can be 
profoundly anti-intellectual, eschewing all questions that a superficial reading of the text does not raise. 
Its frequent failure to rise to theological and ethical synthesis, and to engage modestly and thoughtfully 

with the priorities of the creedal and confessional trajectories of the church, leaves it inadequate to deal 
with really big issues in any kind of historical, social or ecclesiastical perspective. Exegesis is important; 

but it needs to stand in relation to other theological and ethical tasks if it is not to prove itself the basis for 
a highly unstable, selective and inconsistent church policy. Preachers, as well as believers, have their 

pick-‘n-mix priorities, against which the testimony of the centuries, embodied in the creeds and 
confessions, can go some way to help. No one, therefore, should be allowed within a million miles of a 
pulpit who does not have a proper respect for biblical theology in terms of the overall story of redemptive 

history, a firm grasp of the importance of systematic theology, creeds and confessions, and a critical 
handle on contemporary culture. Only then can he begin to deal with the latest big thing in any kind of 

biblical, theological and historical perspective.”1 When we ignore the process by which the church down 
through the ages has formulated Christian theology and addressed doctrinal innovation and error, we 

become myoptic.  Our ability (or inability!) to read the text is subject to the massive influence of our 
highly technological and multi-media saturated society.  Like it or not, we live and move and must deal 

with a culture that tends to interpret life in the fragmented image oriented world of television.  This 
profoundly affects how we think and express ourselves.  People today, for instance, think almost 
exclusively in pictures.  Images dominate the mental landscape.  Even the movement from one image to 

another occurs along lines established in large measure by cultural habit rather than by way of any 
natural connections between the images.  In other words, the relationship between the images is purely 

arbitrary.  This has prompted Richard Lints to write:  "The argument that thinking and reflecting on the 
work and words of God ought to be the means by which we bring coherence to the disparate mental 

images of the modern person is open to the criticism that it assumes the truth of the conclusion we are 
attempting to establish--namely, that truth is best established by thinking and reflecting.  The project will 
not appear 'reasonable' to many modern evangelicals because this is not the manner in which they 

normally connect up the images of their own lives.  They live on the practical side of the chasm, and 
such values as coherence and reasonableness are not preeminently important to them."2 When we read 

John 1:14, "We have seen his glory, the glory of the one and only Son, who came from the Father, full of 
grace and truth," are we prone to think that the glory manifested in the incarnate Word was openly 

visible to the naked eye?  Did Jesus walk around with some kind of glow or luminescence that served to 
visibly tell all who saw Him that He was no mere mortal but was, in fact, the eternal Son of God? 
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 I. CHRIST'S INCARNATION (1:14a) 
The Word became flesh.  The One who is said to be with God in 1:1 is now declared to also be with us.  

The Word brought about the first creation (1:3) and He is also the One who enters human history to 
redeem creation.  He who was infinite now becomes finite.  The Invisible becomes tangible.  That which 
was beyond the reach of the human mind now stoops and we are permitted to see, as it were, the face of 

God.3  The Word (one of His divine titles) became flesh (assumed humanity).  "He became," wrote Pink, 
"what He was not previously.  He did not cease to be God, but He became Man."4 

 

II. CHRIST'S PILGRIMAGE (1:14b) 

"...and lived for a while among us."  The word translated dwelt in the ESV is SKĒNOŌ.  It means to 

literally pitch one's tent, to tabernacle, and is probably an allusion to Exodus 25:8 where we read that the 
tabernacle of Israel was the place where God met with His people (cf. Colossians 2:9; Hebrews 7:25; 

13:15).  Pink has made some interesting observations regarding this.  We learn that the tabernacle, 
among other things, was of humble appearance.  It was God's dwelling place, where God's Shekinah 

glory was manifested. It was the place where God met with men.  Christ is that (cf. John 14:16; 1 
Timothy 2:5).  The tabernacle was the place where the Law was preserved and Christ is the One who 

perfects, keeps and preserves the Law (Hebrews 10:5-7 and Psalm 40:7-8).  The tabernacle was the place 
where sacrifices were made.  So it is with Christ; His body and blood (his tent) is what makes atonement.  
The tabernacle was the place where the priests were fed (Leviticus 6:16, 26); Christ is the Bread of Life 

who nourishes His body, the Church (Ephesians 5:29).  The tabernacle was the place of worship.  It is in 
Christ and it is only by Him that our worship is given and accepted by the Father (cf. Ephesians 2:18; 

Hebrews 13:15). 
 

III. CHRIST'S WITNESSES5 (1:14c) 
John informs that "we have seen His glory."  This glory is described as that of "the only-begotten of the 
Father" (KJV).  You will note that the NIV reads "the glory of the one and only Son."  The Greek word 

MONOGENĒS means absolutely unique (not begotten).  Christ is referred to as the MONOGENĒS 
also in 1:18; 3:16 and 18.  The word declares that Jesus stands alone in His unique Sonship.  There is no 

other like Him.  The problem with translating this "only-begotten" is that it gives the mistaken 
impression that the Son had an origin or birth in relationship to the Father.  (This is, in fact, how groups 
like the Jehovah Witnesses read the term).  Christ is an eternal Son and if people complain and say 'how 

can a Son be eternal?' then remind them of Augustine's words:  "Show me and explain to me an eternal 
Father, and I will show to you and explain to you an eternal Son!"6 

 

 IV. CHRIST'S GLORY (1:14d) 
The glory Christ displayed was not perceived by everyone.  It was not something that could be seen like 

the eclipse of the sun.  We are told in John 2:11 on the occasion of Christ's first miracle (the turning of 
the water into wine) that He revealed His glory--but only His immediate disciples put their faith in Him.  

"The miraculous sign was not itself unshielded glory; the eyes of faith were necessary to 'see' the glory 
that was revealed by the sign.  Then, as the book progresses, the revelation of Jesus' glory is especially 

tied to Jesus' cross and the exaltation that ensues--and certainly only those who have faith 'see' the glory 
of God in the Word-made-flesh in events such as these.  There is a hiddenness to the display of glory in 
the incarnate Word, a hiddenness penetrated by the Evangelist and the early witnesses who could say, 

We have seen his glory."7 

 

  V. CHRIST'S ETERNALITY (1:14e) 
He came forth "from the Father."  In 1:18 He is declared to be "at the Father's side."  "This language," as 
Warfield has observed, "is pregnant.  It is not merely coexistence with God that is asserted, as of two 

beings standing side by side, united in a local relation, or even in a common conception.  What is 
suggested is an active relation of intercourse.  The distinct personality of the Word is therefore not 

obscurely intimated.  From all eternity the Word has been with God as a fellow:  He who in the very 
beginning already 'was,' 'was' also in communion with God.  Though He was thus in some sense a 
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second along with God, He was nevertheless not a separate being from God:  'And the Word was'--still 
the eternal 'was'--'God.'  In some sense distinguishable from God, He was in an equally true sense 

identical with God.  There is but one eternal God; this eternal God, the Word is; in whatever sense we 
may distinguish Him from the God whom He is 'with,' He is yet not another than this God, but Himself 

is this God."8 

 

CONCLUSION:  How do you think of God?  Do you picture Him to be some sort of celestial grandfather 

like that depicted by Michelangelo in the Creation scene on the Sistine Chapel?  Listen to the words of 
John Calvin:  "For God so proclaims Himself the sole God as to offer Himself to be contemplated clearly 

in three persons.  Unless we grasp these, only the bare and empty name of God flits about in our brains, 
to the exclusion of the true God."9  You can only truly know God by knowing Christ as He is set forth in 

Scripture as the One sent by the Father to be the Crucified and Risen Redeemer (1 Corinthians 2:2). 
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